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The Chapel of the Holy Spirit is dedicated

procession of clergy,
headed by a piper with
Bishop Bill Folwell bringing up
the rear, led the congregation
into the Community’s new
chapel for its dedication on
30th August.
A beautiful service included
a liturgy of dedication for the
rock (water feature) at the
chapel doors, the ambo (reading desk), musical instruments
and altar. A short address was
given, in turn, by May
McKeown, Betty Pulkingham
and Abbot Basil Matthews OSB
(Abbot of Elmore Abbey in
England), each giving their
own perspective on the journey taken by the Community
to the present day, followed by
a response from Bishop
Folwell.
The Rev. Steven McKeown
celebrated the Eucharist together with the Bishop, Abbot
Basil, the Rev. Daphne Grimes
(the Community’s Spiritual

Advisor), the Rev. Kevin
Hackett SSJE and the Rev. Phil
Bradshaw, one of the
Community’s members based
in England.
Throughout, the service
was accompanied by music
and worship in the best traditions of Celebration, with familiar songs and more recent
(and very beautiful) material
from current resources.
About 70 people were able
to attend, some coming from
long distances such as England
or Houston. Somehow a place
was found to accommodate
everyone for the weekend,
which gave time for many reunions.
The new complex includes
a kitchen, dining room and sitting area with comfortable
chairs. James von Minden and
his team outdid themselves in
providing excellent common
meals each day. More inside.

An international occasion

Celebration would not be Celebration without its distinctive worship. Above,
members past and present are in rehearsal. The weekend included two services: the dedication itself on 30th August and a Eucharist the next day.

The presence of Abbot Basil Matthews
(above, with Wiley Beveridge), together with Sylvia and Granville
Hawkes, Maggie Durran and Phil and
Margaret Bradshaw, all from England,
made it a truly international event,
recalling the Community’s ministry in Betty Pulkingham, whose ministry with
Britain since 1973.
Graham established Celebration.

Abbot Basil flanked by brothers John
A great day
and Bill Farra. Above right: Joe Beckey. Reunions are best when looking to the
future rather than remembering the
past. That was certainly the case on
this occasion, which was a day of great Peggy Campbell from Houston heads a group of guests moving in procession
joy and expectation for us all.
into the chapel. Guests included Companions, former members and relatives.

Bishop Bill Folwell, the Community’s
Visitor, leaving at close of the service.

The Eucharist was celebrated with 5 clergy, including the Revs Daphne Grimes
and Phil Bradshaw (above, with the Rev. Steven McKeown at centre).

The climax of a journey

Diane Davis Andrew and Michelle Farra
share the joy of the moment. Right:
Clare Morris and Margaret Bradshaw.

Guardian for Vocations May McKeown
speaks about the journey the Community has taken and their current
mission to be a ministry of presence
in the town of Aliquippa. Other speakers included Betty Pulkingham and
Abbot Basil, with a response from
Bishop Folwell.
Left: Bob Andrew.

The Chapel of the Holy Spirit
A vision of possibility

I

t seems a bit platitudinous to describe the dedication of the
Community’s chapel as a milestone. We talk about milestones
all the time, when often all we really mean is the latest twist in
life’s journey. This event, however, marks the climax of a journey
which, for some, has been not far short of 40 years. If anything
qualifies for that description, surely this is it.
It’s a story which has involved hundreds of people, at one stage
or another, from all over the world. It’s been an epic journey, in the
sense that there have been adventures, struggles, triumphs and
disasters, in equal measure. It’s been a romance, in that the
commitment of lives to one another has generated an enduring
feeling of comradeship a bit like that of soldiers in a war. It’s been a
marathon, in that those who remain feel more like survivors than
conquering heroes.
Why is the chapel so significant to us? Probably because the story
is so impregnated with Old Testament symbolism.
Abraham went out not knowing where he was going. That was
the experience of so many who left ‘normal’ life and family to join
the Community. The people of Israel followed God with Moses across
a desert, all the while living in temporary living quarters and using a
tent for their place of worship. That too was our experience, always
moving on, always using a borrowed church or a room in a house or
office for our chapel.
After 40 years the Israelites reached their promised land, and in
course of time built their permanent temple. It became the focus
for Jewry everywhere, not just in Israel itself, but for those scattered
abroad. So we too have at last found our permanent place of worship,
and we like to think that the Community are, in a way, only its
guardians. In a wider sense, it belongs to all those whose lives were
given to fulfil a vision, and whose service of God in many places
across the world is still enriched by it.
What is it all about, this movement which began in the sixties and
is now a small group so far as its residential component is concerned?
It was part of the roots of the modern charismatic movement.
‘Roots’ rather than ‘stem’, because the charismatic movement
subsequently developed in ways that were often quite different from
the spiritual history of the Community. In early days there was an
openness to God across the board which led to the rediscovery of
spiritual gifts in many different traditions. Later, the use of gifts
became, for many, almost an end in itself, with a theology and style
of worship to match. It became as exclusive in its own way as any
of the other major traditions of churchmanship in our time.
But the spiritual impulse that led to community living was never
about the gifts of the Holy Spirit per se. It was about a response to
God from the heart. It was indeed a rediscovery of the Holy Spirit,
but it was in the broadest sense of what we mean by the Spirit of
God, not a narrow definition of the function supposedly characteristic
of the third person of the Trinity.
This has always been true for us. Hence, even though on the
surface life today may seem quite far removed from some of the

groups who walked with us in early days, it seemed the most natural
thing in the world to call our permanent place of worship the Chapel
of the Holy Spirit. It simply encapsulates what we have always been
about.
If the heart of our life is a response to the Spirit, what does that
involve?
The first thing, perhaps in a sense the only thing, it means is
worship. The worship of God is the centre of all that we are and do.
Everything else stems from that. It has often been a difficulty for
communication that ‘worship’ today is almost universally understood
as a religious act, liturgical or otherwise. For us, worship is closer to
its meaning in the old marriage service: ‘with my body I thee worship’,
something which goes far beyond words and music or even the
feelings evoked by them, something that is always present, in the
mundane as much as in the sublime.
Worship is the givenness of our lives to God, in faithfulness: for
richer or poorer, in sickness and in health, in the joy and in the pain.
The religious act of worship is the verbal expression of a substantive
reality already known and accepted, capable of being described in
concrete non-religious terms. Worship in the conventional sense is
the means by which this freely chosen gift to God is externalised
and given objective meaning.
The characteristic style of the Community’s worship has had many
imitators, often in the hope that by so doing those who participate
may be inspired to give their lives to God. However, without denying
the inspirational value of an act of worship, for us this inevitably
puts the cart before the horse. It is as we give our lives to God that
our worship feeds our souls. All human beings, religious or secular,
have the capacity to worship, but even at its most inspirational it
will tend to reinforce life choices already made rather than impel us
into new ones.
If the centre of our life is worship, which at its root means giving
our lives to God, it follows as night follows day that our lives are
given to each other. That’s because God is love, and while you may
be able to worship a person, you cannot worship love in the abstract.
To worship God is to love, otherwise you are not worshipping God.
So a key part of our spiritual journey has been to give our lives to
one another.
This is why our music in worship made such an impact when it
first came to public notice. Giving ourselves to one another meant
giving ourselves to worship in a public event no matter what – no
matter how we were feeling or what our relationships were. It meant
that worship was not an individual, albeit collective, event; it was a
corporate act. Everything from the words of songs to the manner of
singing and the way music was played combined to convey the
underlying reality of the worship of our lives.
At a secular level, that’s to say at the level of ordinary life as
opposed to religious activity, giving ourselves to God and to one
another had to have a reason that was a bit more specific than a
general concept of loving one another. It was in order to be the
tangible presence of Christ wherever we happened to be located.

To worship God meant to be the presence of Christ – something
that necessarily involved others. Since according to Paul we are all
members of Christ’s body, this was a goal that was difficult to make
visible in any specific location as independent individuals. More
importantly, as soon as our worship led us to a corporate imitation
of Christ, we found ourselves having to deal with Jesus not as an
exalted figure with titles such as Saviour of the World, but as an
historical figure who said some concrete principles about what it
means to love God.
Loving God means dealing with relationships, the complex
interactions between human beings which bring out both the best
and the worst in all of us. It also means dealing with economics.
Not just frowning on world trade systems, but dealing with the reality
of money, personal ambition, security, lifestyle, inequality and so on
in ordinary secular life, in the way we manage our personal affairs
and in our relationship to our neighbour. It meant faith in God that
our real needs would be met even if not in the way that we would
have chosen.
This was often where our biggest struggles lay. Many community
members were quite capable of holding down well paid professional
jobs. Many had abilities and gifts which could never be fully realised
in the limited setting of community. Many had longings and desires
which were perfectly healthy and legitimate, but which would never
be fulfilled unless they separated and moved away. Gradually, over
a period of years, we began to realise that while the vision could be
held by many, the structures we developed to contain its visible
expression would require a specific calling.
But the vision of responding to the Spirit remains. Most of the
sayings of Jesus are so radical when set against the way life is lived
in a modern industrial society that it seems impossible that anyone
could fulfil them. Maybe this is why a lot of religious enthusiasm
nowadays concentrates on the person of Jesus rather than his
sayings, as if his ‘lordship’ could somehow be separated from what
he said. At any rate, when we give ourselves to God and to one
another, all of a sudden the sayings come within the realms of
possibility.
That too is what the vision entails – it’s a vision of possibility. All
those who for whatever reason were unable to remain within the
limited confines of structure as we developed it nevertheless
experienced something that can never be unknown. They have tasted
a vision and know about possibility.
And it is a vision of the possible that is perhaps the Community’s
most significant legacy to the church. In the early years we frequently
found ourselves teaching about the principles of corporate life, as if
Christianity could somehow be reduced to some sort of technique,
capable of being acquired with a bit of training. It never worked,
because it was never like that even for us. Not that we had no
principles of corporate life, but faith, for us, was always a matter of
the heart. We were always ‘following the Spirit’, as the saying goes.
So we didn’t learn principles and then attempt to live them out.
We lived life and then reflected on what God was doing among us,
drawing out principles in order to cement and build up our
understanding. It meant that there was always an openness to the
possibilities of God.
It is that holding open the door to possibility that makes us feel
closer to Jesus than what we experience in much of ‘brand name’
Christianity in the modern church. A lot of modern religion is not
open to anything outside the very narrow limits of dogma (which is
not even necessarily theological; it can be any kind of sacred hobby
horse). Alternatively, where there seems to be an openness, the
source of it often looks too much like an agenda other than God as
revealed in Jesus.
‘Openness to possibility’ should not be confused (as it often is)
with infidelity to revealed truth, or with an assumed position (either

for or against) in issues of political correctness. It is an openness to
God, sometimes referred to as ‘following the Spirit’, not in the sense
of merely drifting with the tides of theological fashion, but rather as
a spiritual mode of being, as opposed to a dogmatic or political one,
the ultimate source of which is scripture and in particular the sayings
of Jesus. The word ‘spiritual’ does not refer to a mental state but to
the whole person, and there is nobody like Jesus for making one
face reality with all its possibilities and unresolved dilemmas.
Implicit in the life and teaching of Jesus, and explicit in Paul’s
commentary about them, is the struggle between spirit and law.
For both Jesus and Paul law is death, because it not only judges but
defines the limits of goodness. Yet much of what we have in the
church today is law. Dogmas, rights and policies are insisted upon.
People are condemned for believing or not believing, for condoning
or not condoning, for conforming or not conforming. In Jesus, the
spirit was above the law and he often set it aside. Yet he also claimed
to fulfil the law. That is a very hard line indeed for us to walk with
integrity, and we can only come close by sticking close to Jesus
himself.
So, why do we live in community? Not because scripture enjoins
it as God’s will for Christians. Certainly not because it is the politically
correct thing to do. Why then? Simply because we can. Because it
is possible. Because it is a way – a creative way – of ‘following the
Spirit’, which is just a term for exploring, in practical secular life, the
meaning of the sayings of Jesus.
Those sayings are themselves a reflection of the spirit of Jesus.
They are not laws, nor are they comprehensive in the sense of a
systematic code which is capable of being fleshed out with case
law. They are the sayings of a man who has internalised the law –
that is, who has already given himself to God – and has, as a result,
caught a vision of possibility. How else do you explain the oft repeated
‘You have been taught one thing, but what I say is…’?
Possibility goes beyond requirement. It also goes beyond dogma.
Possibility opens the door to creativity, which is the very nature of
God. Possibility is not rootless, exploring innovation for the sake of
it, or simply to satisfy convenience. It is based in what is already
known of God by us all, and accepted. In that spirit, non-Jews were
admitted to what would otherwise have been a very exclusive club,
and we believe the same Spirit is freely available to transform human
life and relationships today.
In one sense, the Community of Celebration has a limited vision –
necessarily so, in order for anyone to grasp it. It is a vision of ordinary
lay Christians putting their lives together to be the presence of Christ
where they are. The enduring relationships that have resulted are
in themselves sufficient to commend the vision to many. But if one
reflects on the deeper meaning of the vision, it opens the door to
possibilities that are limitless.
For those trapped in dogma it offers freedom. For those seeking
transcendence as a way to salvation, it offers more down to earth
(and equally godly) remedies. For those in despair at systemic
injustice and the tyranny of private economics, it opens up ways to
rise above the insurmountable. For a church locked into division
over social and religious issues, it holds out the possibility of unity
based on the Spirit of Jesus rather than definitions of right and
wrong.
The Chapel of the Holy Spirit echoes with these possibilities. From
one point of view there is nothing special about it: it is just an
ordinary little chapel fulfilling an ordinary function as a place of
worship for a few who live daily life in one small corner of America.
But it’s our hope that the spiritual history that brought it into being
will continue to produce echoes that find a place in many hearts
around the world.

Phil Bradshaw

Above right: Maggie Durran, Daphne Grimes and
Bishop Bill Folwell. Right: The new kitchen, with
hatchway access into the dining area.
Above: Max Dyer and Mimi Farra in rehearsal. Above
centre: A group including Abbot Basil, Maggie
Durran, Granville Hawkes, John Farra, Sylvia Hawkes
and Bob Andrew chat in the refectory area during
a break.

Above: David Stayner (centre), now a deacon,
flanked by Abbot Basil and Kevin Hackett during
Sunday Eucharist.

A feeling of light and space
On completion, the chapel has felt surprisingly spacious (above), with plenty of light from the large
windows. In the foyer is a large rock (left) with a
hole drilled through it to allow a spring to bubble
out from the top, symbolising the rock that Moses
struck. Beyond is a comfortable lounge area (right)
- here showing Joe Beckey and Bishop Folwell with
Diane and Bob Andrew - which in turn connects via
a new doorway into the Community office.

A ceilidh to round off the day
Reflecting the Community’s early years in Scotland,
there was a ceilidh (pronounced ‘kayley’) on Saturday evening after the dedication. On some occasions
this may involve Scottish dancing, but with numbers
and space it became an informal evening of story and
song. Gatherings like this have always played an important part in our history. Just as with folk music and
Above: John Stanley, a Church Army folklore, times like this have a function in keeping alive
minister based in Aliquippa, chatting the sense of being a people rather than an
with Margaret Bradshaw. In the back- organisation. Above: part of the group listening to a
ground: Bill Farra and Kevin Hackett. story in the lounge area.

Above: Graham Farra, who
grew up in the Community
and is now in Houston, supervised the video of the service.

Above: James von Minden
tells a story. In addition to the
catering, James also masterminded the rock feature.

Film Review

Parish notes

I

n more than one church, during the
course of the last year, we have
found ourselves addressing the
question, ‘What is Church?’
For most people, the word ‘church’
means the place we go to on Sunday,
with its ministers and activities, its
traditions and petty politics.
Of course, there is an ancient
tradition which sees the Church as a
divine creation. But normally ‘church’
refers to our local place of worship,
where the reality of life on the ground
is a matter of keeping plates spinning,
finding recruits to fill jobs, maintaining
local traditions and balancing various
interests and prejudices.
The clergy are often their own worst
enemy, burdened by the need to keep
the show on the road and philosophical
about lack of commitment and the often
fractious nature of church life.
Institutions are essential to corporate
life, but when ‘church’ comes to mean
the complex of buildings, committees,
appointed officers and activities known
as ‘St So-and-So’s’, the spiritual focus
tends to be on a personal relationship
with Jesus. That, in turn, often leads to
a loose attachment to ‘church’.
Jesus himself hardly had any time
to address institutional issues, but most

Gangs of New York (18)

of his imagery relates to corporate rather
than individual life. Family images, the
sheep led by the Good Shepherd, the
wedding banquet, the use of meals and
so on, all point to the life of God being
experienced and manifested primarily in
a corporate setting.
In John’s Gospel, particularly, there
is direct teaching on the spiritual unity
of the people of God. Today that often
seems like an idealistic goal, unlikely to
be reached this side of eternity. Yet it
conceals a very basic, this-worldly truth.
Corporate life is not the sum total of
individual lives. Corporate life makes
individual life possible. It nurtures it and
makes sense of it.
In a typical church, corporate life
consists in the activities and institutions
of that body. It does not necessarily
nurture or make sense of individual lives.
That’s why Jesus asserted the priority
of corporate spiritual as opposed to
institutional life. That is what enables
people to experience the kingdom of
God as a present reality.
Corporate spiritual life holds all our
differences and puts institutions into
their proper place. It isn’t a dream, but
something we can recognise and
nurture. It isn’t an easy thing to pursue,
in a culture of extreme individualism.
But it is at the heart of what is meant
by ‘church’.
same prayer group as Valerie Ramsay,
which can’t be a coincidence!

Susan Abbott
Susan is now settled in a residential care
home in Reigate. She reports that she
is now unable to walk and has to use a
neck brace to strengthen her muscles
and to help with swallowing and breathing. Nevetheless she is mentally alert
and strong in spirit and loves to receive
messages and emails from friends
around the world. The GP for the home
is very sympathetic and belongs to the

Arrivals
On 17th September Rebecca Bradshaw
Levy gave birth to her second child, a
baby girl, Bethan, weighing 8lb 4oz. The
birth took place at home, with no major
problems, and mother and baby are
both doing well. Phil and Margaret
Bradshaw are on grandparent duty!

S

till popular on video, this is, make
no mistake, a very violent film. But
it also has dramatic power.
Most Hollywood history of America is the
wild west or the Civil War. This is New
York in the 1860s, when thousands of
immigrants of all sorts (15,000 a week
from Ireland alone) were pouring into
the city slums like the area of Five Points.
The almost Dickensian portrayal of the
people and their conditions gives us a
flavour of the time by mixing historical
fact and fiction. Ethnic groups create
gangs. Corrupt politicians buy and sell
votes. Community leaders are gang
bosses. Rival fire-fighters fight pitched
battles while houses are looted before
they burn to the ground. Uncorrupt
police come to an unpleasant end.
Leonardo DiCaprio is Amsterdam Vallon,
orphaned son of a gang boss slain by
William Cutting, a.k.a. Bill the Butcher
(Daniel Day-Lewis), 20 years earlier. He
works his way into Bill’s circle. The story
revolves around the relationship
between Vallon, love interest Jenny
Everdeane (Cameron Diaz), a pickpocket, and Bill the Butcher.
Bill is by turns philosophical and violent
in the extreme. A knife expert, he uses
a pig carcase to teach how to kill. He
heads the Natives, a gang viciously
opposed to immigrants. The story
reaches its climax with the riots against
the draft for the Civil War (by which time
Vallon leads a rival gang) when the
American navy bombards the city.
The film shows how America was built
on the streets rather than by wigged
politicians. From a Christian point of
view, one striking thing is the religious
fervour with which gang bosses and
politicians alike prayed for God’s favour
on their cause. And there is always the
question: why is it that goodness can
only be effectively portrayed through the
medium of the violent hero?
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